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2 Peter
Peter’s second epistle is a defensive letter. False teachers and 

scoffers were threatening the believers and Peter wrote to 
bolster their faith. He begins by urging the Church to

 continually grow in their understanding and virtue and 
faith in Christ. Peter makes much of the fact that we have 

not put our faith in fables or myths but in reality – the 
reality of Christ’s death and resurrection. He warns against 
false teachers who blaspheme God and Christ, comparing 

them to the false prophets of old and even the demons who 
did not keep their proper place. He exposes these men as 

self-indulgent frauds rather than sincere believers. And he 
calms the Christian’s heart against the scoffer by reminding 
them of the coming judgment which, despite its apparent 

delay, was certainly coming. On that day all will be set right, 
so we must not lose heart or allow ourselves to be deceived 

by such people.
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About 2 Peter
Author: Peter
Date: ca. 67 AD
Genre: Epistle
Purpose: To encourage believers to grow in the grace and 
knowledge of Christ and to always being on guard for false teachers. 
Characteristics: Many exhortations on how believers ought to be living, contrasted by the 
conduct of false teachers in the last days.

Outline
I.  Introduction (1:1-2)
II.  The Believer’s Salvation and Sanctification - Sharing the Divine Nature (1:3-11)
III.  Peter Writes to Leave a Memorial of His Teaching (1:12-15)
IV.  Peter Answers the Objection That His Message Was Made Up (1:16-21)
V.  Peter Answers the Objection that God Will Not Judge (2:1-3)
VI.  Three Examples of Judgment From the Old Testament (2:4-11)
VII.  Rebuke of the False Teacher’s Way of Life (2:12-22)
VIII.  Peter Answers the Objection That Christ Has Failed to Return (3:1-4)
IX.  God Has Judged With a Flood and Will Judge With Fire (3:5-9)
X.  The Day of the Lord (3:10-13)
XI.  Be Steadfast (3:14-18)

Questions to Think About
1.) Have you considered the implications of the truth that  
 “His divine power has given to us all things that 
 pertain to life and godliness”?

2.) Peter states in 2:1 that there will be false     
 teachers among the church.  What does this speak to  
 you about the importance of the knowledge of the   
 truth?

3.) How does the longsuffering and patience of the Lord  
 affect your outlook on the promise of His coming?

Add to Your 
Faith...

Peter says in 1:3 that believers 
have been given all things that 
pertain to life and godliness. 
Because of this truth, we are 
called all the more to grow in 

our walk with the Lord. This is 
why in 1:5-7 Peter gives seven 

characteristics believers should 
be giving all diligence to add to 

their faith:  

Virtue
Moral Excellence

Knowledge
Practical understanding of God’s 

truth

Self-Control 
Discipline of the flesh

Perseverance
Endurance through adversity

Godliness 
Conduct reflective of God’s na-

ture and character

Brotherly Kindness 
Love for the Body of Christ

Love 
Choosing the highest good for 

another

Peter References Paul

Authorship

2 Peter and Jude

Description of False Teachers 2 Peter Jude
Their judgment will be like that of the fallen angels 2:4 V. 6

Their judgment will be like that of Sodom and Gomorrah 2:6-8 V. 7
They speak evil of dignitaries 2:10-11 V. 8-10

They are like brute beasts 2:12 V. 10
They have gone the way of Balaam 2:15 V. 11

They come in the last days according to their own lusts 3:2-3 V. 17-18

Both 2 Peter and Jude use the same analogies and Old Testament references to 
describe false teachers.  Below is a chart looking at the similarities:  

1Adapted from The Bible Knowledge Commentary
In 2 Peter 3:15-16, Peter makes mention of the writings of 

the apostle Paul.  There are several items in these verses that 
are worthy to note:

Peter refers to Paul as a beloved brother.  This is 
significant, considering Paul’s public rebuke of Peter years 
before found in Galatians 2:11-21.

Peter refers to Paul’s letters as scripture. This means Peter 
considered Paul’s writings to be divinely inspired 

Peter’s readers had also read the letters of Paul. Paul’s 
letters may have been directly addressed to Peter’s audience,  
or circulated in their area. 

Adapted from The Believer’s Bible Commentary

For more than 17 centuries this brief but poignant epistle has withstood the blasts of skeptical scholars who have 
denied the authenticity of its claim to Petrine authorship. The first verse names Simon Peter who stood with James 

and John as one of the unique eyewitnesses to Christ’s transfiguration (1:17–18; cf. Mark 9:2–7). This Peter who 
had written earlier (1 Peter 1:1), now addressed the same readers (2 Peter 3:1). He was numbered as one of the 

Twelve (1:1; 3:2), and he knew the Apostle Paul as a “dear brother” (3:15). Peter had heard the manner of his own 
death foretold by his Lord as they walked together along the shore of the Sea of Galilee (1:14; cf. John 21:18).  

Despite the internal evidence for Petrine authorship, critics find fault with the letter due to the fact that the church 
literature of the second century includes no direct references to 2 Peter.  However, during the third century three 

men referred directly to the Petrine authorship of 2 Peter. Methodius of Olympus, martyred in the Diocletian 
persecution, quoted 2 Peter 3:8 to support his argument in De Resurrectione. He definitely referred to the Apostle 
Peter as the author. Firmilian, a bishop of Caesarea in Cappadocia, referred to the Apostle Peter’s denunciation of 
false teachers. Finally, Origen, though pointing out a current trend of doubt, seems from the content and frequent 

references in his other writings to have accepted 2 Peter as authoritative.  In the fourth century the Petrine 
authorship of 2 Peter was strongly affirmed. Two of the great theologians of the early church, Athanasius and 

Augustine, considered 2 Peter as canonical. The Council of Laodicea (a.d. 372) included the epistle in the canon 
of Scripture. Jerome placed 2 Peter in the Latin Vulgate (ca. a.d. 404). Also the great third Council of Carthage 

(a.d. 397) recognized the intrinsic authority and worth of 2 Peter and formally affirmed that it was written by the 
Apostle Peter.  The absence of early church tradition supporting 2 Peter certainly could have been due to the letter’s 

brevity and the lack of communication among Christians during times of heavy persecution. Consequently the 
silence of the second century and the caution of the third century posed no insurmountable problems for the 

careful scholarship of the canonical councils of the fourth century.1



Through	the	Bible	–	2	Peter		
The	World	to	Come	by	Henry	M.	Morris				
	
Introduction	

The	vital	importance	of	the	Genesis	record—especially	of	Creation	and	the	Flood—in	the	context	of	
the	imminent	return	of	Christ,	is	emphasized	in	the	New	Testament	over	and	over	again.	The	“last	days”	
were	to	be	characterized	by	a	denial	of	the	“first	days,”	and	it	would	be	especially	urgent	in	those	days	
that	the	preaching	of	“the	everlasting	gospel”	stress	worship	of	God	as	Creator,	the	one	who	“made	
heaven,	and	earth,	and	the	sea,	and	the	fountains	of	waters”	(Revelation	14:6,7).	One	of	the	most	
significant	and	illuminating	chapters	in	the	Bible	is	the	last	chapter	written	by	the	great	Apostle	Peter	
just	before	his	martyrdom.		
	
The	World	That	Then	Was	(II	Peter	3:1-6)		

Men	in	the	last	days	(including	especially	the	false	teachers	in	the	professing	church,	described	in	
tragic	detail	in	II	Peter	2)	would	completely	reject	the	sovereign	power	and	righteous	judgment	of	the	
Creator.	They	would	ridicule	the	oft-repeated	Biblical	promise	of	His	coming,	His	promise	to	complete	
His	work	of	redemption	and	deliverance	of	a	creation	that	had	been	groaning	in	pain	ever	since	man’s	
sin	brought	God’s	Curse	upon	it.		

And	the	philosophical	foundation	of	this	denial	would	be	the	principle	of	uniformity:	“All	things	
continue	as	they	were.”	In	effect,	these	latter-day	religious	and	educational	leaders	would	be	saying:	
“Our	modern	mind	can	no	longer	accept	the	naïve	teachings	of	the	fathers	concerning	the	supernatural	
intervention	of	a	transcendent	God	in	the	uniform	course	of	nature.	We	no	longer	need	to	resort	to	the	
concept	of	miracles,	since	science	has	proved	the	universe	always	to	operate	in	accord	with	the	laws	of	
chemistry	and	physics.”		

One	might	object	that,	even	if	the	principle	of	uniformity	prevails	at	present,	it	is	still	necessary	to	
explain	the	existence	of	the	universe	in	terms	of	a	divine	Creator.	“Oh,	not	so,”	says	the	intellectual,	“all	
things	continue	as	they	were	since	the	beginning,	not	the	end	of	creation.	Creation	was	no	different	from	
the	processes	that	still	continue.	Everything	has	been	gradually	organized	and	brought	into	its	present	
state	by	means	of	the	same	natural	laws	and	processes	which	exist	at	present.	Thus	creation	is	still	going	
on;	however,	since	science	can	account	for	everything	and	no	actual	‘creator’	is	needed,	we	should	call	it	
‘evolution’	instead	of	‘creation.’	There	has	never	been	a	real	creation	or	any	other	supernatural	
interruption	of	these	present	processes,	and	therefore	it	is	foolish	and	reactionary	to	be	concerned	
about	any	possible	future	interruption.	Forget	about	this	outdated	notion	of	God	coming	someday	to	
judge	and	change	the	world!”		

This	of	course	is	exactly	and	precisely	the	intellectual	attitude	prevailing	almost	universally	in	the	
modern	world.	The	pseudo-scientific	philosophy	of	evolutionary	uniformitarianism	professes	to	be	able	
to	explain	the	universe	and	all	its	inhabitants	in	terms	of	natural	development	under	the	uniform	
operation	of	natural	law.		

But	it	should	be	obvious	that	modern	“science,”	in	the	true	sense	of	the	word,	is	able	to	study	only	the	
present	cosmos.	The	antediluvian	cosmos	is	no	longer	accessible	for	scientific	measurement	and	
observation.	Such	relics	of	the	first	cosmos	as	may	have	survived	into	the	present	world	can	of	course	be	
studied	scientifically	in	their	present	condition,	but	this	can	tell	us	nothing	directly	about	their	former	



conditions	of	existence.	The	only	genuine	sources	of	information	for	an	antediluvian	cosmology	would	
be	either	the	historical	records	of	eyewitnesses	or	divine	revelation.	The	Biblical	record	in	Genesis	is	
both.		

However,	there	is	an	alternative	approach	which	has	now	become	widely	accepted,	in	spite	of	its	
inherent	fallacies	and	self-contradictions.	This	is	the	famous	principle	of	uniformitarianism,	first	
popularized	by	the	British	geologist,	Sir	Charles	Lyell,	about	the	middle	of	the	nineteenth	century.	This	is	
the	principle	that	present	physical	processes,	acting	essentially	at	the	same	rates	as	they	do	now,	can	
explain	the	origin	and	development	of	all	the	earth’s	physical	and	biological	phenomena;	there	is	thus	no	
need	to	postulate	any	special	events	of	supernatural	creation	or	catastrophic	divine	intervention	in	
nature.	This	principle	obviously	demands	great	ages	of	geologic	time	for	the	slow	development	of	all	the	
earth’s	structures,	and	its	tremendous	complexity	and	variety	of	living	things.		

This	evolutionary-uniformitarian	framework	of	earth	history	of	course	categorically	rejects	the	
concept	of	a	special	period	of	Creation	and	a	subsequent	world-destroying	Deluge.	To	this	system	there	
is	only	one	cosmology	with	neither	beginning	nor	end.	The	promise	of	a	future	purgation	of	the	earth	by	
fire	and	creation	of	a	new	cosmos	is	even	more	repugnant	to	this	system	of	thought	than	is	the	great	
Flood.		

But	the	exciting	thing	about	all	this	is	that	Peter,	in	this	third	chapter,	predicted	this	exact	state	of	
affairs	as	characteristic	of	the	last	days!	He	prophesied	that	men	would	mock	at	the	teaching	of	the	
coming	of	the	Lord,	which	had	been	promised	by	the	holy	prophets	and	fathers	since	the	world	began	
(Acts	3:21)—saying,	“All	things	continue	as	they	were	since	the	beginning	of	the	creation”	(II	Peter	3:4).	
Note	especially	that	“creation”	is,	in	their	view,	still	continuing,	since	continuity	is	assumed	not	just	since	
the	end,	but	since	the	beginning	of	the	creation!	This	statement	is	a	wonderfully	precise	and	succinct	
statement	of	the	modern	evolutionary	uniformitarian	worldview.		

But	then	Peter,	with	equally	precise	insight,	exposes	the	utter	fallacy	of	the	evolutionary	system	
simply	by	setting	forth	the	Biblical	framework	of	history.	This	framework,	with	reference	to	the	past	
cosmology,	is	centered	around	a	real	Creation	and	the	Deluge.	Implicit	also,	though	not	specifically	
mentioned,	are	the	Fall	and	Curse,	which	laid	the	foundation	for	events	leading	finally	to	the	Flood.	The	
evidence	for	these	events	is	so	tremendous,	says	Peter,	and	their	refutation	of	uniformitarianism	is	so	
devastating,	that	the	evolutionist	is	nothing	less	than	“willfully	ignorant.”		

According	to	Peter,	the	entire	history	of	the	world	can	be	divided	into	three	great	eras,	each	identified	
by	its	own	particular	cosmic	structure	and	each	separated	from	the	others	by	a	devastating	cataclysm.	
These	three	eras	are	identified	as	follows:	(1)	“the	heavens	and	the	earth	which	were	of	old,”	described	
in	verses	5	and	6;	(2)	“the	heavens	and	the	earth	which	are	now,”	in	verses	7-12;	and	(3)	the	“new	
heavens	and	a	new	earth,”	in	verse	13.	The	first	two	eras	are	separated	by	the	Flood,	which	destroyed	
the	“world	(Greek	kosmos)	that	then	was”;	the	last	two	are	separated	by	the	coming	“day	of	the	Lord,”	in	
which	the	present	world	will	be	destroyed	by	fire	(3:10).	The	organized	study	of	the	characteristics	of	
each	of	the	three	worlds—that	is,	each	cosmos,	the	earth	and	its	atmospheric	heavens—is	called	a	
“cosmology.”		

The	very	fact	that	this	is	the	Biblical	framework	is	sufficient	evidence	of	its	validity.	The	Bible	is	the	
Word	of	God,	and	God	is	the	Creator.	If	men	reject	or	ignore	this	fact,	their	unbelief	does	not	affect	God’s	
truth	(Romans	3:3)—it	merely	exposes	their	own	rebellious	hearts.		

But,	as	a	matter	of	fact,	this	is	also	the	cosmological	framework	supported	by	all	true	science,	as	
distinguished	from	“science	falsely	so-called”	(1	Timothy	6:20).	The	two	laws	of	thermodynamics	
(confirmed	empirically	in	thousands	of	experiments	ranging	from	the	sub-nuclear	scale	to	the	



astronomic	scale	with	no	known	exceptions),	bear	strong	witness	to	the	fact	of	a	real	and	finished	
Creation.	The	first	law,	that	of	energy	conservation,	demonstrates	that	creation	is	not	occurring	at	
present.	The	second	law,	that	of	energy	degradation,	demonstrates	that	the	universe	is	not	infinitely	old	
(otherwise	the	universe	would	already	have	completely	run	down)	and	therefore	had	a	beginning	or	
creation!		

Furthermore,	the	second	law,	with	its	implications	of	disorder,	decay,	and	death	in	the	universe	
supports	the	Biblical	record	of	God’s	curse	on	the	world.	And	the	greatest	physical	evidence	of	the	
presence	of	death	in	the	world	is	found	in	the	very	rocks	of	the	earth’s	crust,	containing	the	fossil	
remains	of	innumerable	animals	that	once	lived	and	then	died.	Instead	of	being	a	record	of	evolutionary	
history,	this	worldwide	exhibit	of	judgment	and	death	constitutes	the	very	plainest	testimony,	for	all	
who	are	not	willfully	ignorant,	concerning	the	historical	reality	of	the	Curse	and	the	Flood.	And	this	in	
turn	utterly	refutes	the	framework	of	evolutionary	uniformitarianism.		

These	two	great	facts	of	history—special	creation	in	the	beginning,	and	the	later	worldwide	flood—
are	confirmed	by	the	real	facts	of	science	and	are	offered	by	Peter	as	such	devastating	evidence	against	
the	evolutionary	uniformitarian	cosmology	that	those	who	believe	in	the	latter	are	said	to	be	“willingly	
(and	therefore,	culpably)	ignorant.”	These	facts	are	also,	of	course,	clearly	recorded	in	Genesis	and	are	
referred	to	in	many	other	parts	of	the	Bible.		

The	first	of	these	two	facts	is	that	there	was	a	real	Creation.	“The	heavens	and	earth	were	of	old,	by	
the	word	of	God”	(not	by	uniform	evolutionary	processes,	but	“standing”	by	the	Word	of	God).	“By	the	
word	of	the	Lord	were	the	heavens	made,	and	all	the	host	of	them	by	the	breath	of	his	mouth.	For	he	
spake	and	it	was	done;	he	commanded	and	it	stood	fast”	(Psalm	33:6,9).	“...(God’s)	works	were	finished	
from	the	foundation	of	the	world”	(Hebrews	4:3;	see	also	Genesis	2:1-4;	Exodus	20:11).		

The	second	great	fact	of	history	of	which	the	latter-day	scoffers	are	willfully	ignorant	is	the	great	
Flood.	“Whereby	the	world	that	then	was,	being	overflowed	with	water,	perished.”	Not	only	is	the	
principle	of	uniformity	inadequate	to	account	for	all	events	of	Creation,	but	it	is	not	even	adequate	to	
account	for	all	events	since	the	Creation.	The	“heavens	and	earth	which	were	of	old,	standing	by	the	
word	of	God,”	were	thus	destroyed	at	the	time	of	the	Flood.		

Consequently,	the	uniformitarian	assumption	is	valid,	at	most,	only	back	to	the	Flood.	The	Flood	
constituted	a	great	‘discontinuity”	in	the	earth’s	normal	processes.	It	is	therefore	impossible	to	project	
present	rates	(whether	of	sedimentation,	radioactivity,	erosion,	or	other	geologic	processes)	into	the	
antediluvian	period,	and	even	more	so	into	the	Creation	period.	These	processes,	as	well	as	most	other	
earth	processes,	were	tremendously	enlarged	and	intensified	during	the	Flood.		
	
The	World	That	is	Now	(II	Peter	3:7-18)		

Thus	the	original	cosmos—the	earth	and	its	atmospheric	heavens—were	brought	into	being	by	the	
creative	energy	of	the	Word	of	God,	not	by	the	natural	processes	which	now	prevail	and	are	controlled	
by	the	two	laws	of	thermodynamics.	In	ways	impossible	for	us	to	understand	in	the	present	economy,	
the	primeval	earth	was	formed	out	of	water,	and	constituted,	so	to	speak,	in	a	matrix	of	water.	Waters	
beneath	the	earth’s	surface	and	waters	in	vapor	form	above	the	firmament	(atmosphere)	enveloped	the	
earth’s	surface	and	its	inhabitants,	sustaining	life	in	all	its	varieties.		

But	when	the	Flood	came,	these	same	waters	which	had	protected	the	earth	now	destroyed	it.	These	
two	historical	events—Creation	and	the	Flood—completely	invalidate	the	assumption	of	
uniformitarianism	and	therefore	also	the	theory	of	evolution.	Thus	the	first	cosmos	no	longer	exists.		



The	Flood	thus	marks	the	chronological	boundary	between	the	first	cosmos	and	the	present	cosmos	
(the	word	“cosmos”	being	used	here	of	the	world	as	an	orderly	and	harmonious	system	at	any	time,	
whether	past,	present	or	future).	Transliterating	the	Greek,	II	Peter	3:6	says,	“the	cosmos	that	then	was,	
being	cataclysmically	flooded	with	water,	perished.”	The	phrase	“cataclysmically	flooded”	is	the	very	
form	of	the	noun	used	in	II	Peter	2:5	(there	translated	by	“flood”).	See	Luke	17:27	also.	The	word	is	the	
Greek	kataklusmos,	and	means	simply	“cataclysmic	flood.”	It	is	used	in	the	New	Testament	only	to	refer	
to	the	Noachian	Deluge.	The	antediluvian	earth,	that	is,	the	earth	before	the	Flood,	with	its	geography	
and	geology	included,	was	radically	changed.		

Now	it	is	highly	important	to	recognize	that	it	is	only	the	present	cosmos	with	which	science	can	deal.	
Science	(that	is,	“knowledge”)	is	the	study	of	the	materials	and	phenomena	which	exist	in	the	present	
world.	Scientific	observations	and	measurements	cannot	be	made	on	entities	which	no	longer	exist	or	
which	do	not	yet	exist.	The	scientific	method	necessarily	involves	reproducibility	of	experimental	results,	
and	thus	science,	as	such,	cannot	legitimately	make	pronouncements	about	either	the	prehistoric	past	or	
the	eschatological	future.		

After	the	Flood	the	earth	gradually	adjusted	itself	to	new	land	and	sea	balances.	Geological	processes	
gradually	approached	their	present	rates	and	natural	phenomena	in	general	finally	became	more	or	less	
stabilized	with	their	present	characteristics.	This	is	the	true	domain	of	the	study	of	the	present	world	
order—“the	heavens	and	the	earth	which	are	now.”		

We	are	undoubtedly	now	living	in	the	“last	days.”	Although	God	is	longsuffering,	some	day	soon	“the	
day	of	the	Lord	will	come	as	a	thief	in	the	night.”	By	comparison	with	other	Scriptures	(for	example,	I	
Thessalonians	5:2,	II	Thessalonians	2:2;	Isaiah	2:10-12;	Zephaniah	1:14-16;	Joel	3:1-4;	Revelation	6:15-	
17,	and	many	others)	we	know	that	“the	day	of	the	Lord”	is	a	technical	phrase	referring	to	the	period	of	
time	in	which	God	again	will	intervene	directly	in	the	affairs	and	processes	of	the	cosmos.	The	phrase	
refers	both	to	the	literal	day	on	which	He	begins	thus	to	work	and	the	total	period	during	which	He	
works,	including	the	great	tribulation	and	the	millennium	(Revelation	20:2-6;	note	also	that	“a	thousand	
years	is	as	one	day”).		

At	the	end	of	the	thousand	years,	the	present	cosmos	will	be	destroyed	by	fire,	possibly	atomic	
disintegration	(II	Peter	3:10-11;	Revelation	20:11).	And	then	finally,	after	the	last	judgment	and	
separation	of	Satan	and	all	his	followers	from	God	forever	in	the	lake	of	fire,	God	will	establish	the	“new	
heavens	and	new	earth”—the	third	and	final	and	eternal	cosmos	(II	peter	3:13;	Revelation	21:1).	In	this	
cosmos,	“wherein	dwelleth	righteousness,”	the	Curse	will	be	removed,	the	second	law	of	
thermodynamics	will	be	repealed,	and	there	will	be	no	more	pain	or	death	(Revelation	21:4;	22:3).		

There	is	no	longer	any	justification	for	doubting	or	scoffing.	God	has	given	all	men	overwhelming	
evidence,	both	in	Scripture	and	science,	that	He	created	all	things	and	that	He	still	controls	all	things.	He	
has	already	demonstrated	His	sovereign	power	by	the	worldwide	judgment	of	the	Flood.	We	can	be	
absolutely	sure	He	will	fulfill	His	promise	to	return	and	judge	this	present	world	in	a	global	Fire.	But	
then,	finally	—	also	“according	to	His	promise”	—	all	who	have	trusted	the	Lord	Jesus	Christ	for	their	
eternal	forgiveness	and	salvation	can	look	forward	with	great	hope	and	joy	to	an	unending	“new	
heavens	and	a	new	earth,	wherein	dwelleth	righteousness.”	1	

																																																								
1 The preceding is a condensed excerpt from The Beginning of the Word: A Scientific Study of Genesis 1-11, by Henry M. 

Morris (Master Books, 1991).  
 


